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125th Anniversary Celebration

this year marks the 125th anniver-
sary of the consecration of the Ellis 
Chapel. To commemorate this,  
St Saviour’s Anglican Church met 
at the site of the original church, 
on Sunday, July 16. The day started 
with a Eucharist service at 11:00 am 
followed by a picnic. About 70 people 
gathered to celebrate this event. 

One hundred and twenty five years 
ago in 1892, Thomas Ellis built St. 
Saviour’s Anglican Church. Thomas 
Ellis was an Irish immigrant who 
became known as the Cattle King. He 
was the oldest son of a family of 17 
children. He left home at the age of 
21 in 1865 and arrived in Victoria, BC. 
He settled in Penticton in 1866 and 
established his home ranch in the 
area of what is now Windsor Avenue. 

St Saviour’s was first built at the 
site of the graveyard on Fairview Road 
in Penticton. This church was the first 
Protestant church in the Okanagan. 
The church was built in thanksgiv-
ing for the miraculous survival of 
the nine members of the Ellis family 
when their team of horses took fright 
and bolted while en route to Kam-
loops from Penticton in 1891. The 
family suffered from injuries for many 
years and Mrs. Ellis and a daughter 
were hospitalized in Victoria for nine 
months. 

In 1908 the building was enlarged 
to increase the seating capacity to 150 
from 50. Many of Penticton’s pioneers 
were christened, married and buried 
from this little Church. The stained 
glass windows are an outstanding 
feature of St Saviour’s Ellis Memorial 
Chapel. 

In time the worshiping community 
outgrew the small Church and a new 
Church was constructed on Orchard 
Avenue. In 1930 the Ellis family gave 
permission to move the original 
church and join it to the new St. Sav-
iour’s Church. 

A stone cairn was erected in front 
of the chapel on Winnipeg Street in 
1974 to signify its importance as a 
historical site. 

St Saviour’s Anglican Church con-
tinues to flourish. Regular services 
are held each Sunday at 8:00 am and 
10:00 am. As well there is a regular 
Wednesday service at 11:00 am, 

There is Centering Prayer on Fri-
days at 9:30 am, a series of Jazz Vesper 
services are held from September to 
May, and a Taize Style Worship from 
September to June. 

St Saviour’s also focuses on meet-
ing the needs of those less fortunate 
than ourselves. The Community 
“Soupateria,” first started in the mid 
1980’s, continues to operate with 
volunteers from other churches and 
the community, and serves soup and 
sandwiches every day of the year. 
A Free Store is open on the second 
and third Friday of each month to 
provides good quality used clothing, 
blankets and towels to people in 
need. 

Other events that will be held 
during the year will be a celebration 
lunch on November 5, the actual date 
of the consecration was November 
6. As well, a commemorative stamp 
will be sold. For more information on 
the lunch or the stamp please call our 
church office at 250 493-4325. Every-
one is welcome to join us as we cele-
brate the beginning of St Saviour’s.

Ellis Chapel
St Saviour’s, Penticton, begins the Celebrations of the Concecration of the Ellis Chapel 

Submitted

Music for the outdoor service provided by Rev. 
Mike and Tracy Stuchbery.

St Saviour’s Anglican Church circa 1900 . Photographer : W. W. Hanford

Church-Chat  —   Photograph provided by James Miller of The Penticton Herald.  Caption: Two long 
time members of St Saviour’s with Rev. Mike,  Marylin Barnay whose grandfather, Rev. Cleland was the 
first minister at St Saviour’s and Doreen Hack a long serving Altar Guild member.

❑



The HighWay is published under the authority of the Bishop of Kootenay and the Synod of the Diocese of 
Kootenay.  Opinions expressed in The HighWay are not necessarily those of the Editor or the Publisher.

Editor Jonn Lavinnder 
 Box 190
 Balfour, B.C.
 V0G 1C0  
 Phone: (250) 354-9734 — anghighway@gmail.com

Advertising is to be paid to:
 The Diocese of Kootenay
 #201 - 380 Leathead Road
 Kelowna, BC  V1X 2H8
 Phone 778-478-8310  Fax 778-478-8314          

 Editorial Assistant 
 Micahel Lavinnder

On-line: http://www.kootenayanglican.ca/diocesan-news/

By ArChBIShoP 
JohN E. PrIVEtt

the HighWay

Dear Friends,

throughout the stories of the Bible and 
continuing through the history of the 
Church we read of individuals who have 
responded to the invitation of God by 
saying “Yes.”   It is such a simple re-
sponse, but one with profound con-
sequences.  Whether it is Abraham 
saying “Yes” to God’s call to leave his 
home and travel to an unknown land, 
or Moses saying “Yes” to the voice of 
God in the burning bush; whether it 
is the young David saying “Yes” to the 
prophet Samuel’s call to anoint him 
King of Israel, Mary saying ‘Yes” to 
the message of the Archangel Gabriel 
to be the mother of Jesus or St Paul 
turning around on the road on which 
he had been travelling; whether it is 
St. Augustine finally saying “Yes” to 
the reality God, or St Francis and Clare 
each responding to a vision of the 
Spirit of Jesus at work in the world, we 
are witnesses to the great variety of 
human responses to the presence of 
God.  That presence had been found in 
many different ways, in many different 
contexts, and experienced by many 
different people who in response have 
said “Yes.”

The Christian life begins, continues 
and ends with a “Yes” which responds 
to the invitation of God to turn in trust 
to the Divine source of all life.   At 
various times in our lives we have each 
said “Yes” to the invitation of God.   We 
have said “Yes” when we take our first 
breath and cry out for air and nourish-
ment.  We have said “Yes” in our bap-
tism and/or confirmation.  We have 
said “Yes” to that “still, small voice” or 
at “the sound of sheer silence” de-
scribed by the prophet Elijah.  We have 
said “Yes” in response to the beauty of 

creation and in response to mo-
ments when we have been seized 
by joy and wonder. We have said 
“Yes” in times of deep distress 
when we discovered our deep 
longing for healing or wholeness. 
We have said “Yes” when we have 
felt the surge of moral outrage 
at the injustice in our world. We 
have said “Yes” when we have 
stood at the graveside and placed 
our loved one into the care of an 
eternal and loving presence.

The “Yes” that is the turning 
toward God and the receiving of 
the life of God, is not simply a pi-
ous practise, but a response to the 
very gift of life from the Source of 
that life. It is a “Yes” to the God 
who calls us into life and who 
draws us into the fullness of our 
being.  God has already said “Yes” 
to the whole creation and to each 
one us and God invites us to offer 
our echoing “Yes” on a daily ba-
sis.   We all know how much can 
happen in a day which calls our 
attention away from a conscious 
awareness of God’s presence.   
Everyday chores, disturbing news 
stories, concern for friends and 
neighbours, even the many things 
that need to be done to support 
the smooth running of the church 
can all direct our attention away 
from God’s invitation to us.  I re-
member one person saying to me 
after a busy week, “Time for God? 
I barely have time for myself ?”  
The beauty of the Christian life, 
is that time for God is also often 
time for us, as we connect and 
reconnect with the One who has 

called and continues to call us into 
life. In the conscious presence of God 
we can also become more aware of 
our own being and our deep connect-
edness with the One who loves us and 
calls us into life. And so we say “Yes” 
again as we turn to that Holy ground 
of all things which Jesus spoke of as 
“Abba – Father” teaching us of the 
profoundly personal dimension of 
faith.  In Jesus own prayer, and in 
Jesus own intimacy with God which  
St John’s gospel describes as in-
dwelling or abiding in we are given 
a glimpse into that complete “Yes” 
which is the very essence of eternal 
life.  There is a beautiful hymn by John 
Bell that reads:
 “Take, O take me as I am;
 summon up what I shall be;
 set your seal upon my heart
 and live in me.”

In my view, when God’s “Yes” meets 
our “Yes”, or when our “Yes” meets 
God’s “Yes” then we are blessed with a 
glimpse of what Jesus in St John’s gos-
pel means when he says, “I have come 
that they may have life, and have it 
abundantly.” ( John 10:10) 

Faithfully,

 +John

Take, O take 
me as I am;
summon up 
what I shall 
be; set your 
seal upon 
my heart
and live in 
me.”
John Bell

Archbishop’s Alphabet

Y  is for Yes 
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Editorial

By JoNN LAVINNDEr

News and Views 

❑

St George’s Camberwell, London 
England, celebrated its centennial 
in 1924.  Their vicar, the Reverend  
Leslie Lang, had spent time after WW 
I in the Okanagan Valley especially in 
Westbank where the people wor-
shipped in each other’s homes.  What 
better project to fund for a parish 
centennial than the building of a 
church.  On St George’s day 1924, five 
hundred and fourteen pounds, from 
a special appeal, were sent to the 
Diocese of Kootenay to build the new 
church of St George, Westbank.

The two parishes have kept in 
touch from time to time over the 
years with St George’s Westbank 
sending St George’s Camberwell L512 
for the fiftieth anniversary in 1974.  
Our last major exchange of commu-
nication was in 2014 for our 90th 
anniversary.  

In 1983 St George’s Camberwell 
moved into a new facility, sharing 
space with the London outreach of 
Trinity College Cambridge, an ele-

mentary school and preschool.  Like 
St George’s West Kelowna, the hall 
and church are attached, with room 
dividers.  Camberwell is a work-
ing-class neighbourhood with most of 
the population being of West Indian 
descent. In the parish hall hang flags 
of parishioners’ country of origin: 
Barbados, Jamaica, the Bahamas, 
Trinidad and Tobago, England, Wales, 
Scotland and Nigeria, to name a few.  
My wife Loretta and I had planned a 
tour of Ireland and to visit family in 
England and Wales this spring.  As we 
were to be in London for Pentecost 
Sunday it only seemed fitting to visit 
our benefactor, St George’s Camber-
well. Our Sunday School prepared 
letters for their Sunday School and we 
took peace candles as a small gift for 
the parish.  

The joyful celebration of Pentecost 
was overshadowed by the London 
bridge attack, the night before. Cam-
berwell is directly south of London 
Bridge.  After we finally found the 
Church, which was well hidden and 
tucked away in the neighbourhood, 
we were warmly welcomed by the 
wardens and parishioners.  Their 
vicar the Reverend Nicholas Elder, 
was away but the priest from the 
neighbouring parish of St Giles, the 
Reverend Nick George, took the 
service.  Adding to the somber tone of 
the day was the news of a young man 
being stabbed at a pub, a few blocks 
from the church, the night before. We 
also heard that Southwark Cathedral 
had been closed as it was part of the 
crime scene.  

We were invited to say a few words 
before the sermon.  We brought 
our greetings from St George’s West 
Kelowna and Archbishop John, and 
then presented the children with 
our Sunday School’s letters and gave 
them two peace candles, one for St. 
George’s and one for St Giles’.  These 

were taken and placed on the altar, 
and lit with a prayer for peace.  That 
is when the tone of the service shifted 
from one of grief and sadness to 
one of hope. A simple gift of candles 
made by Gisela Toms and blessed at 
St George’s West Kelowna, brought a 
little bit of the light of Christ into that 
grieving community.  At the end of 
the Eucharist the Wardens asked any 
visitors, Father Nick and ourselves, to 
come to the front of the Church. The 
congregation sang a Caribbean song 
of welcome, during which everyone 
came forward to shake our hands and 
say welcome. It made me feel like an 
honoured guest, and one of the family 
at the same time. After tea, we were 
taken to Elephant and Castle Station 
to catch the Underground for a family 
gathering in Ealing. I hope this visit 
will lead to a closer relationship, and 
other visits between the two congre-
gations. 

Visit to St George’s, Camberwell

By roGEr CooPEr

The Rev. Canon Roger Cooper is the 
Incumbent of St George’s, West Kelowna

I don’t know if you’ve noticed that 
even though the HighWay looks 
like a newspaper, it’s closer to being 
a magazine. We do try to inform you 
about what’s going on our diocese, 
but also we focus on the views of 
Anglicans in this area of Canada, 
as well. That being said, I have two 
pieces of news that are specific to The 
HighWay: one is the passing of the 

Rev. Canon Jim Hearne who wrote 
a column for us called “The Vicar of 
Kokanee.” Jim was known for his droll 
wit and ability to recite Dylan Thom-
as at the drop of a hat. He passed 
away on July 21 in Nelson, just a few 
days before his 85th birthday.  He will 
be missed.

The other piece of HighWay news 
is that Nissa Basbaum received an 
award from the Canadian Church 
Press for her column. She came in 
second place in the area of Person-
al Experience for her article “At the 
bottom of my refrigerator.” Our other 

columnists also received high praise 
for their writing ability. In addition, 
the Anglican Journal received several 
awards.

The HighWay and the Anglican 
Journal have been a vital communica-
tions link between parishes, dioceses 
and the national church. Together, 
we have shared stories, ideas and 
opinions from a faith perspective in a 
way that has helped us put that faith 
into action. Whether encouraging a 
response to human need, educating 
about the care of creation, or helping 
readers discover new ways to reach 

out and grow the Church, The High-
Way and the Anglican Journal spark 
compassionate conversations in an 
increasingly secularized world. 

Please give generously to the An-
glican Journal Appeal this year. With 
your help we can keep the conversa-
tion going! Please fill out and return 
the enclosed postagepaid donor reply 
card or call (416) 924-9199, ext 259. 
Alternatively, you can email  
mross@national.anglican.ca or go to  
www.canadahelps.org to make your 
gift.
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By JoNN LAVINNDEr

EfM Graduation Celebration at St Andrew’s, Mission, Kelowna. Fourth year graduate Jonn Lavinnder 
(left), Archbishop John Privett, the Ven. Christine Ross, Bonnie Holland and Linda LaGroix.

EfM Graduation Service

the Diocese of Kootenay  Edu-
cation for Ministry (EfM) Online 
Graduation Celebration 2017 took 
place at St Andrew’s, Okanagan 
Mission, Kelowna, June 18.

Participants in the service were as 
follows: presiding and preaching  
Archbishop John Privett;  
Deacon: The Ven. Christine Ross; 
Readers: Dan Prysunka, Jane Frost;  
Psalm: Linda LaGroix;  
Intercessor: Nancy  Sproule;  
Musician: David Sproule.

Even though this was  a gradua-
tion for on-line groups in Kootenay, 
students and their mentors from 
face-to-face groups also participated 
receiving graduation certificates for 
the year they had just completed. 

From the North Okanagan Group, 
Melanie Baylis received a certificate 
from her mentor: Jane Frost. And 
from the Cenral Okanagan Group,  
Sharon Cartmel, Patricia House, and   
Terrance Green received a certificate 
for their completed year from the 

group’s mentors Alan Akehurst and 
Roger Cooper. 

From the EfM Online Group Ken 
Alton received a graduation certifi-
cate from mentor Christine Ross.

After completing the fourth year 
of EfM, graduates receive a diplo-
ma from the Theological College of 
Swanee University, Tennessee. Re-

cipients were Bonnie Holland, Linda 
LaGroix and Jonn Lavinnder. Both 
Bonnie and Linda were mentored by 
Christine Ross, and Jonn Lavinnder 
by Paula Porter Leggett. 

A  light reception followed the 
service in the church hall. 

❑
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CoGS WHEELS  

By rANDALL fAIrEy

Randall Fairey is a Delegate to the 
Council of General Synod (CoGS) and 
Prolocutor of the Ecclesiastical 
Province of British Columbia & Yukon

Indigenous Anglicans seeking Self-determination

❑

When the Council of General Synod 
met in June it was evident there are a 
number of important issues facing the 
Anglican Church of Canada (ACC).  
This month I want to discuss the mat-
ter of Indigenous Anglicans seeking to 
discover how to be a self-determining 
National Indigenous Ministry yet remain 
under the authority of the Canons and 
Constitution of the ACC. The journey 
to self-determination began hundreds 
of years ago when it was recognized by 
First Peoples that Christian missionar-
ies including those from the Church of 
England brought not only the Gospel 
of Jesus Christ but also the unwelcome 
realization of ongoing colonial domina-
tion.  This led to many abuses foremost of 
which were the Indian Residential School 

experiences, still the subject of ongoing 
Truth and Reconciliation discussions.

It is remarkable then, notwithstand-
ing these hurtful experiences, that in 
April of 1994 Canadian Indigenous 
Anglicans resolved to prepare a Cove-
nant statement inviting all members of 
the Anglican Church of Canada to enter 
into a partnership, with the guidance of 
the Holy Spirit, in seeking to build a new 
self-determining community within the 
Canadian Church.  And for more than 23 
years efforts intended to make this a real 
possibility have inexorably moved ahead 
in our Church.  

Significant events in the past two 
decades have highlighted this steady 
progress.  Certainly the installation of 
the first National Indigenous Anglican 
Bishop (NIAB) in 2007 was notable, and 
subsequently the formation of several 
Indigenous ministries including the first 
Indigenous Diocese in Mishamikoweesh. 
At times, however, the rate of change 
moving towards real self-determination 
has seemed painfully slow and there is an 
emerging sense of Indigenous impatience 
and frustration both within the church 
and in Canadian secular society. These 
have surfaced in many forms including 
the “Mississauga Declaration of 2012” in 
the ACC, the “Idle No More movement,” 
the slow implementation of the recom-
mendations of the “Truth and Recon-

ciliation Commission,” and delays from 
the slow pace of the “National Inquiry 
into Missing and Murdered Aboriginal 
Women.”

In 2014 the Anglican Council of Indig-
enous Peoples published an important 
document entitled “Where We Are Today: 
Twenty Years after the Covenant, an In-
digenous Call to the Wider Church.”  Fol-
lowing on from that, and after a Sacred 
Circle, five Goals and Objectives of the 
National Indigenous Ministry were pre-
sented at General Synod 2016, as well as a 
proposal for a Confederacy of Indigenous 
Ministry as a means of moving toward 
self-determination.

Building on these and many other 
documents and reports, the Anglican 
Council of Indigenous People (ACIP) 
presented the results of a Focus Group at 
this last CoGS meeting.  The Focus Group 
further refined the idea of a Confederacy 
including the challenge of “dual citizen-
ship.”  This concept arises from a recog-
nition that many Indigenous Anglicans 
in Canada wish to have a relationship not 
only with the National Indigenous Angli-
can Bishop, Sacred Circle, and Bishops of 
the new Indigenous Dioceses, Regions, 
and Territories, but also with the Bishops 
of those Anglican Dioceses and entities 
under whose jurisdiction and authority 
they presently come.  The paradox of 
self-determination in such circumstances 

clearly invites new models of ministry 
in the relationships between the “Indig-
enous Church” and the “Settler Church,” 
two descriptors, for the moment, of two 
major divides in the ACC. ACIP asked 
three key members of the Focus Group 
to further define the emerging con-
cepts and they met at the Six Nations in 
traditional “corn soup” meetings which 
produced two concept documents that 
CoGS received.  The first concerned the 
harmonization of traditional Indigenous 
practices and values with Christian val-
ues; the second included some challeng-
ing budgetary proposals that would be 
needed to create and operate a self-de-
termining church. CoGS also received an 
important report in the form of a letter 
from National Chancellor Canon David 
Phillip Jones to NIAB Mark MacDonald, 
outlining the ways and means, in gener-
al terms, to allow General Synod to use 
the governance tools that are currently 
available to achieve the goal of a Self-De-
termining National Indigenous Ministry 
described in Canon XXII that would be 
able to remain and function within the 
Anglican Church of Canada.  

The Primate and NIAB have invited 
Canadian Anglicans from all parts of 
Canada to a National Consultation sched-
uled for the middle of this month.  The 
CoGS documents will be made available 
to inform the participants and permit 
both Indigenous and Settler Anglicans 
in the ACC to have a meaningful and full 
dialogue in mutual respect, and in the 
spirit of reconciliation. The results of this 
Consultation will be made available to all 
parts of the ACC as critical components 
of coming together as true broth-
ers and sisters in Christ. ❑

By hELEN hALL
Helen Hall is a member of the Spiritual 
Development Group representing North 
Okanagan Region

Is there a difference between 
Religion and Spirituality? 

Religion and spirituality are two 
related yet distinct terms associated 
with faith. Dictionary.com defines 
Religion as “ a set of beliefs concern-
ing the cause, nature, and purpose of 
the universe, especially when consid-
ered as the creation of a superhuman 
agency or agencies, usually involving 
devotional and ritual observances, 
and often containing a moral code 
governing the conduct of human 
affairs”, or “ a specific fundamental 
set of beliefs and practices generally 
agreed upon by a number of persons 
or sects: the Christian religion; the 
Buddhist religion” and “a body of 
persons adhering to a particular set 
of beliefs and practices.”

Dictionary.com defines Spirituality 
as “the quality or fact of being spiri-
tual” or “incorporeal or immaterial 
nature” and “predominantly spiritual 
character as shown in thought, life, 
etc; spiritual tendency or tone.” 

Based on these definitions, I would 
venture to say that difference be-
tween religion and spirituality is one 
of believing versus being. 

Religion’s focus is on the content of 
one’s belief and practice of that belief. 
Spirituality’s focus is on the process of 
becoming more attuned to unworldly 
affairs. Therefore, it is possible to be 
religious without being spiritual and 
spiritual without being religious. 

Many people these days will claim 
to be spiritual, although never attend 
any religious service. A religious per-
son will accept a certain set of beliefs 
as true and observes a certain set of 
rituals. For example: a person of the 
Christian religion believes that Jesus 
is the Son of God and observes  bap-
tism and Communion, and so forth. A 
person of the Muslim religion (Islam), 
believes in the one God, “Allah,” and 
observes “Ramadan” (one month of 
strict fasting from sunrise to sunset) 
and “salat” (prayer at five set times 
during the day). 

Spirituality is the fact of being spir-
itual and is usually evidenced by the 
act of doing spiritual things. Praying, 
meditating, reading Scripture, and 
giving to a charity are all things that a 
“spiritual” person might do, whether 
or not they practice a particular faith. 

Spirituality seems to be more 
abstract than is religion. Religion 
usually promotes a creed and has a 
defined code of ethics; it is tangible 
and definable. Spirituality exists in 
the imprecise realm of the indefin-
able. And so, perhaps because of this, 
an increasing number of people in 
postmodern Western culture view 
spirituality as good and religion as 
bad. “Ambiguity is “in” today; dogma-
tism is “out.”

Neither spirituality nor religion is 
inherently good or bad. 

The practice of one’s faith, one’s re-
ligion may very well lead to good (the 
founding of Christian hospitals) or 
may also lead to evil (the mass suicide 
in Jonestown). As the same time, one 
person may claim that feeding the 
poor is a spiritual act, while another 
may claim that murder is a spiritual 
act. I see that religion and spiritual-
ity must be united. The final result 
should be “good works to the glory of 
God” (Matthew 5.16). 

James 1.27 teaches, “Religion that 
is pure and undefiled before God, the 
Father, is this: to visit orphans and 
widows in their affliction, and to keep 
oneself unstained from the world.” 

Here religion is associated with 
the application of one’s belief in ways 
that help the needy and lead to a 
more spiritual lifestyle. The verse also 
carries an implicit warning against 
false or empty religion. Since James 
specifies “pure” and “undefiled” reli-
gion, there must also exist, “impure” 
and “defiled” religion. True religion 
is godly; empty religion only has “the 
appearance of godliness” (2 Timothy 
3:5). 

Spirituality is also defined quite 
clearly in Scripture. There is nothing 
vague about Romans 12. 1-2: 

“I appeal to you therefore, broth-
ers, by the mercies of God, to present 
your bodies as a living sacrifice, holy 
and acceptable to God, which is your 
spiritual worship. Do not be con-
formed to this world, but be trans-
formed by the renewal of your mind.” 
True Christian spirituality is to ded-
icate ourselves to the worship and 
service of God and to be supernatu-
rally transformed.”
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By NISSA BASBAum

Nissa Basbaum is the Dean of  
St Michael & All Angels Cathedral  
in Kelowna

Unbridled love is not  
all we need

“Love is crucial. If we 
don’t have love, it’s diffi-
cult to work well...”
You might think this quote is de-
rived from some deep spiritual 
reading I did over the summer. Alas, 
my deep spiritual experience came 
instead from watching a show on 
Netflix called Chef ’s Table, a show 
with which I have a bit of a love/hate 
relationship. As fascinating as it is to 
hear the biographies of the world-fa-
mous chefs who are interviewed, a lot 
of the stuff which they cook shouts 
art to me rather than food. While I 
strive for inventiveness in the kitchen, 
intricate and beautiful plating is not 
something to which I aspire. That be-
ing said, I continue to tune in to the 
program with more than a passing 
interest.

Ana Ros is the owner and chef of 
a restaurant called Hisa Franko in 
Slovenia. Her words, which are quot-
ed above, come from the beginning 
of the Chef ’s Table episode about 
Ana’s life, and the restaurant she has 
nurtured into excellence. Here is the 
whole of what she says about love: 

“Love is crucial. If we don’t have 
love, it’s difficult to work well. And in 

the kitchen, this is extremely import-
ant. When one is loved, she can create 
better. There is more passion, more 
beautiful thoughts.” It was how Ana 
summed up her understanding of the 
impact of love, however, that I found 
both striking and thought-provok-
ing. “Because of love,” she says, “we 
do nice things, and because of love, 
sometimes we create catastrophes.” 

Jesus talks about love a lot, as does 
Paul. Indeed, even unchurched people 
are often familiar with the sentiments 
expressed by this apostle in 1 Cor-
inthians 13 because most wedding 
couples, churched or not, will choose 
this passage for their ceremony. Not 
surprisingly, though, scripture doesn’t 
have much to say about the negative 
impact that love can have and, when 
it does, the biblical references are too 
subtle for most of us to grasp. 

Ana’s allusion to love as having 
the capacity to enable us to do nice 
things, yet at the same time having 
the capacity to create catastrophes, is 
hugely provocative. Telling the story 
of how she evolved into one of the 
most prominent female chefs in the 
world, she uses her understanding of 
love as a metaphor for its impact on 
her work in the kitchen. Yet it quickly 
becomes obvious that Ana’s com-
mentary on love is as much about 
the painful effect which her passion 
for cooking has had on her family 
relationships, as it is about love’s 

impact on the food she creates. It 
was both her story and her metaphor 
which pushed me to consider the 
more difficult and often subliminal 
dynamics that are present in many of 
our personal relationships, dynamics 
that often come to a head and cause 
conflict rather than harmony, even as 
the actions leading up to this conflict 
may be born out of love. 

Ana’s passion for food led her to 
make a choice to give up the career 
her father wanted for her in favour of 
taking over and re-inventing a restau-
rant previously owned and operated 
by her in-laws. This decision was the 
catalyst for a falling out with her par-
ents. Indeed, her love of food did en-
able her to produce nice things in the 
kitchen, but it also had catastrophic 
consequences for her relationship 
with her father, consequences for 
which there were no easy answers. 
When she made her decision, her 
parents cut their ties with her. 

Not surprisingly, Ana’s story re-
minded me of what is without ques-
tion one of the hardest passages in 
the Gospels, a passage that, when it 
shows up in the eucharistic lection-
ary, most listeners prefer not to listen 
to it and most priests prefer not to 
preach about it.

“Do not think that I have come to 
bring peace to the earth; I have not 
come to bring peace, but a sword. For 
I have come to set a man against 
his father, and a daughter against 
her mother, and a daughter-in-law 
against her mother-in-law; and one’s 
foes will be members of one’s own 
household. Whoever loves father or 
mother more than me is not wor-
thy of me; and whoever loves son or 
daughter more than me is not worthy 
of me; and whoever does not take up 
the cross and follow me is not worthy 
of me. Those who find their life will 

lose it, and those who lose their life 
for my sake will find it.” (Matthew 10: 
34-39) 

Does Jesus really intend for his 
message to break families apart? Not 
likely, but if we know anything about 
him, it is this: he had little wiggle 
room when he talked about the cost 
of discipleship. Practicing agape – a 
path of sacrificial love – takes no hos-
tages. Remember this sentiment?

 “Another of his disciples said to 
him, ‘Lord, first let me go and bury 
my father.’ But Jesus said to him, ‘Fol-
low me, and let the dead bury their 
own dead.’” (Matthew 8: 22-24) 

From scripture passages like these, 
we begin to see that even when love is 
the impetus for our actions, to quote 
Ana Ros once again, “because of love, 
sometimes we create catastrophes.” 

Like so much about Jesus, the 
church and Christianity, even genuine 
acts of love possess ambiguity, not so 
much in terms of the acts themselves, 
rather because of some of the reper-
cussions these acts can have. The re-
sponse to this ambiguity, however, is 
not to abandon the passion; we know 
for certain that is not what Jesus 
did. Instead, our knowledge of love’s 
ambiguity requires that we abandon a 
facile approach to our faith that looks 
at Jesus’ call to discipleship through 
rose-coloured glasses. However we 
choose to receive the words from 
Matthew 10: 34-39 or 8: 22-24, they 
were meant to make us look up and 
take notice. 

Of course it is love that we are 
meant to employ as we fulfil our call 
to discipleship, but we can never 
assume that practicing this love will 
leave us unscarred by the journey. 
The Risen Christ, bearing the wounds 
of the crucifixion, will always be a tes-
tament to how complex and difficult 
it is to follow Jesus.
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By ymE WoENSDrEGt

The Contribution of the 
Church to Society

The Rev Dr Yme Woensdregt is the 
Dean of East Kootenay and Incumbent 
for Christ Church, Cranbrook.

❑

Jennifer Sirges grew up at  
All Saints, Vernon, and is now a member 
of St Andrew’s Parish in Trail. Sorrento 
Centre has held a special place in her 
heart since 1971.   

By JENNIfEr SIrGES

SORRENTO  
FALL 2017!

More and more people these days 
believe that the day of religion and 
the church is past. In the last census, 
35% of the people in British Columbia 
identified “none” as their religion. It 
marks a sea change in our society.

This raises many questions, 
including this one: “If fewer people 
identify with a religion, what kind of 
contribution does the church make to 
society?”

Let me suggest three contributions 
which the church continues to make 
to society.

Firstly, the church challenges peo-
ple to be their very best selves.

As a preacher, I have the extraor-
dinary privilege of preaching to a 
community of people who gather 
expectantly to listen for a word from 
God. We seek a message to challenge 

us, direct us, and exhort us to seek to 
leaven the life of society with good-
ness and grace. We gather to seek an 
alternative vision of what life could be 
in our lives and in our world.

In the church, we call this good 
news. Every week, we are challenged 
to go out and love the world in the 
name of God—which means engag-
ing in actions which show God’s love 
at work, and which seek to make life 
better for all.

It strikes me that any time people 
gather purposely to be challenged 
to be more kind, more just, more 
self–controlled, more merciful, more 
compassionate, more forgiving, more 
peaceable, more loving, less self–cen-
tred, and so on, is doing something 
important. The church helps people 
seek higher ground in their lives. 
That’s not a small thing.

Secondly, the church counsels and 
comforts people in times of crisis.

As a priest, I am invited regularly 
into people’s lives when they are at 
the end of their rope. I help people 
to find comfort and meaning when 
a loved one dies, or when they get a 
dreaded diagnosis. I speak with par-
ents about the challenges they face 
with their children. I work with peo-
ple whose marriages are falling apart, 

or with life after divorce, or dealing 
with kids with drug problems.

There are still people who turn to 
the church for counsel and comfort in 
times of crisis. The church helps peo-
ple deal with serious pain, grief and 
loss. The church also functions as a 
community for lonely people. People 
join with us because they have few 
friends, or they are aging and their 
families have moved away, or because 
they need to find people with whom 
they can share some time, or a meal. 
I could name many people for whom 
our church is their primary commu-
nity and their emotional lifeline.

As the church helps people weath-
er crises in their lives, keep their 
emotions together, take good care 
of their kids, avoid making destruc-
tive decisions, and grieve their most 
painful losses, we are doing some-
thing important. It is important not 
just for the individuals involved, but 
also because every person who is able 
to be sustained by the church doesn’t 
have to be rescued (or imprisoned or 
treated) by some other institution in 
society. That’s not a small thing.

Thirdly, the church provides a 
space for a community that tran-
scends political and ideological 
loyalties.

North America has become in-
creasingly tribalized in the last few 
years. We divide along political lines, 
economic lines, ideological lines, ed-
ucational, moral and religious lines. 
We stay in our own little tribal groups, 
and mostly avoid crossing those 
boundaries to encounter the stranger.

Now, some churches continue 
to maintain those tribal identities. 
They are associations of like–minded 
people.

But a lot of churches transcend 
them. In the church I serve, people 
have different political loyalties. Some 
watch Fox news, others watch CNN, 
still others watch MSNBC or CBC or 
CTV. Some of us like country music, 
while others prefer classical music. 
We have poor folk, and those who are 
well off. We talk together across these 
tribal boundaries, and we work at 
living together.

What we have discovered is that in 
the midst of all our diversity, we are 
bound together as a community in 
Jesus who unites us.

As churches help to break down 
these kinds of boundaries, we are 
doing something important. We 
are making a major contribution to 
the life of our city, our province, our 
country. That’s not a small thing.

So here’s to the humble local con-
gregation. We still make a surprising 
contribution to public life through 
our everyday work. It’s not “news.” 
But it is important.

the busiest time has always been 
summer.  In fact, Sorrento Centre 
was originally purposed and designed 
around summer programming, so 
it’s no surprise that the Centre’s “Five 
Weeks of Summer” remain its signa-
ture offering.  Now, welcome Septem-
ber.  Quiet, heartfelt sigh of relief ?  
Hardly.  Here’s what’s on this fall:
In its mission to be a holy place of 
welcome, Sorrento Centre hosts a 
number of returning groups who 
coordinate their own private pro-
grams. Beginning in the second half 
of August with Nimblefingers and 
Swing music camps, a packed pa-

rade follows through December with 
bookings for scrapbookers, quilters, 
yoga-practitioners and crafters.  Addi-
tionally this fall will see private events 
for a nurses’ group, diocesan clergy, 2 
different congregations, and a private 
wedding.

The difference, as you might have 
noted, is that these faithful returning 
user groups bring their own program, 
with Sorrento providing the venue 
and hospitality.  An important dis-
tinction exists between these private 
events, and the programs offered and 
facilitated by Sorrento Centre.  
Offered by Sorrento this fall are four 
public programs, and all – you! -- are 
welcome to participate:
n In Other Words,  a creative work-

shop combining fabric art and 
word imagery, October 1-6

n thanksgiving Beyond Imagination 
Oct 6-9, Associates work/study 
weekend including harvest cele-
bration.  (Become an Associate – 
yes, you!)

n Male Journeys using the personal 
stories of men, poetry, and narra-
tives from wisdom traditions, Nov 
3-5

n Slow Faith, an advent retreat with 
Archbishop John Privett Nov 
24-26.
It is worth noting the difference 

in the two program delivery mod-
els.  When Sorrento Centre opened 
in 1963, its vision was to provide 
seasonal training for Anglican laity.  
That purpose continues — now  year-
round — and the private event rental 
is relatively new.  Either way, Sorrento 

is not a “camp” (although for some 
this is a default description):  Rather, 
it is a conference and training centre 
for all ages, combining elements of 
the theological, the spiritual, and the 
creative in a rich tapestry of welcome.
It has been a natural fit to extend 
Sorrento’s ministry to include the 
welcome of compatible private user 
groups.  In addition to those on the 
list for fall 2017, other groups this 
year have included: adoptive fami-
lies, a Secwepemc language school, 
several diocesan/clergy gatherings, 
knitters, Quakers, a contemplative 
faith group, bicyclists, a municipal 
organization, ukulele players, and a 
family reunion.

It is a joy and a privilege for Sor-
rento to share its space with such a 
variety of different interest groups, 
some of whom have been returning 
guests for upwards of 20 years!  Shar-
ing facilities provides the double ben-
efit of expanding community, while 
also supporting the operating budget 
for faith ministry (e.g. youth and farm 
programs) with rental income.

Bookings through the end of this 
year and into 2018 are busy.  It is 
an ongoing project to ensure that 
site facilities — many of which were 
designed for summer use — are up-
graded and ready to provide a warm 
welcome in cold months, and to serve 
growing numbers of guests efficiently.  
Summer may be over, but the wel-
come continues.   Will you come? ❑
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By IAN DIXoN

Owaissi:  
Report

Camp Owaissi is a fun loving and 
active environment that never 
slows down. This summer, over 350 
kids attended seven camp sessions. 
From the start of July to mid-August the 
camp had a full staff team working every 
week to give campers the summer of 
their lives. A team of five program staff 
organized all the activities and executed 
them with the help of our eight cabin 
leaders.

 Summer 2017 had some excellent 
experiences for the kids, including the 
introduction of a weekly carnival. On 
Thursday afternoons for our pre-teens 
there was the Owaissi Carnival where the 
staff would do face paint, henna, fortune 
telling, and more. One week there was a 
surprise visit from a food truck. 

 The staff team plays a crucial role 
in the success of camp, and this year’s 
team is dynamic and cohesive. Many of 
the staff were returning to camp having 
worked there in previous years. The 
reason they return is to be a part of the 
amazing experience of seeing kids find 
themselves and learning to love the out-
doors. As this summer comes to an end 
the staff are already anticipating next 
summer when the fun will continue.

Ian Dixon is Camp Owaissi  
Summer Director In any complex organization there 

has to be various sub groups, or 
committees that take the responsi-
bility for seeing that things get done.  
For example, in a bee hive, there is 
the queen, drones, and the worker 
bees. The worker bees are normally 
the only ones we are aware of because 
they are in our farms, gardens and 
hiking trails.    

Our diocese is a complex organi-
zation with many committees who 
are responsible for overseeing various 
aspects. Some of these groups are 
more visible than others, but they are 
all important if our diocese is to be 
healthy.  We have national, diocesan, 
regional and local committees; for 
example: National Synod, Diocesan 
Synod, Diocesan Council, Regional 
Counsels, Church Committees, Messy 
Church Planning Group, Spiritual De-
velopment Committee, and so forth.  

Because some of these committees 
are seldom visible, we don’t know 
what they are doing to keep our dio-
cese healthy.  The Diocesan Spiritual 
Development committee is one of 
these. 

This committee was formed at the 
request of Archbishop John. The com-
mittee membership is to include one 
lay representative and one ordained 
clergy person from each region.  
Members use conferencing computer 
technology for meetings. Our focus is 
to encourage people in all our parish-
es to deepen their connections with 
The Holy.  

We encourage people to pray – 
privately and in groups.  There are 
various ways to pray and the ways 
most comfortable for us are differ-
ent depending on the seasons of our 
lives.  Knowing various ways gives 
us the tools so we can try something 
different. Often this allows the Holy 
to touch us in new ways. We can 
discover ways of praying through 
books, workshops, quiet days, spend-
ing time with a Spiritual Companion 
or Spiritual Director, or by making a 
retreat or pilgrimage. On the other 
hand we might like to have a quick 
introduction to several different ways 
of praying by attending a “Prayer 
Smorgasbord” in our own parish.

Spiritual Development Committee 
members may be able to help you and 
your congregation find a retreat or 
“quiet day” leader that can match the 
area of interest you are drawn toward.  
There may be some other spiritual 
resource you might like to explore. 
Committee members have a partial 
list of local resource people who can 
lead events or studies.   

One of the tasks this committee 
has taken on for the past several years 
is a monthly column in The HighWay.  
If there are topics related to Spiritual-
ity that you have not seen mentioned 
and you think would be of interest to 
others, let your local Spiritual Devel-
opment representative know. Or you 
might like to contribute an article 
yourself. If you are not sure who your 
local contact is, ask your Incumbent.  

Now that you know a little bit 
more about this committee, perhaps 
we can help you and your congrega-
tion deepen their Spiritual Connec-
tion with the Holy.

Who are we?
By mArCELLA muGforD The Rev Marcella Mugford is a member  

of the Spiritual Development Group

❑
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